been out in the streets demonstrating against marriage,
against having babies, for free love, against women who
wore makeup, against housewives, for equality without
recognition of biological differences, and god knows what
else. Now we see all these things as what we call “ personal
solutionary.” Many of the actions taken by “action” groups
have been along these lines. The women who did the anti-
woman stuff at the Miss America Pageant were the ones
who were screaming for action without theory. The mem-
bers of one group want to set up a private day-care center
without any real analysis of what could be done to make it
better for little girls, much less any analysis of how that
center hastens the revolution.

That is not to say, of course, that we shouldn’'t do ac-
tion. There may be some very good reasons why women
in the group don’'t want to do anything at the moment.
One reason that | often have is that this thing is so im-
portant to me that | want to be very sure that we’re doing
it the best way we know how, and that it is a“right” action
that | feel sure about. | refuse to go out and produce for
the movement. We had a lot of conflict in our New York
group about whether or not to do action. When the Miss
America Protest was proposed there was no question but
that we wanted to do it. | think it was because we all
saw how it related to our lives. We felt it was a good ac-
tion. There were things wrong with the action, but the
basic idea was there.

This has been my experience in groups that are accused
of being “therapy” or “personal.” Perhaps certain groups
may well be attempting to do therapy. Maybe the answer
is not to put down the method of analyzing from personal
experiences in favor of immediate action, but to figure
out what can be done to make it work. Some of us started
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to write a handbook about this at one time and never got
past the outline. We are working on it again.

It’s true we all need to learn how to better draw con-
clusions from the experiences and feelings we talk about
and how to draw all kinds of connections. Some of us
haven't done a very good job of communicating them
to others.

One more thing: | think we must listen to what so-called
apolitical women have to say—not so we can do a better
job of organizing them but because together we are a mass
movement. | think we who work full-time in the movement
tend to become very narrow. What is happening now is that
when nonmovement women disagree with us, we assume
it’s because they are “apolitical,” not because there might
be something wrong with our thinking. Women have left
the movement in droves. The obvious reasons are that we
are tired of being sex slaves and doing shitwork for men
whose hypocrisy is so blatant in their political stance of
liberation for everybody (else). But there is really a lot
more to it than that. | can’'t quite articulate it yet. | think
“apolitical” women are not in the movement for very
good reasons, and as long as we say, “You have to think
like us and live like us to join the charmed circle,” we will
fail. What | am trying to say is that there are things in the
consciousness of “apolitical” women (I find them very
political) that are as valid as any political consciousness we
think we have. We should figure out why many women
don’t want to do action. Maybe there is something wrong
with the action or something wrong with why we are doing
the action or maybe the analysis of why the action is neces-
sary is not clear enough in our minds.

March, 1969

PRINCIPLES

We take the woman'’s side in everything.

We ask not if something is “reformist,” “radical,” “revolu-
tionary,” or “moral.” We ask: is it good for women or bad
for women?

We ask not if something is “ political.” We ask: is it effec-
tive? Does it get us closest to what we really want in the
fastest way?

We define the best interests of women as the best interests
of the poorest, most insulted, most despised, most abused
woman on earth. Her lot, her suffering and abuse is the
threat that men use against all of us to keep us in line. She
is what all women fear being called, fear being treated as
and yet what we all really are in the eyes of men. She is
Everywoman: ugly, dumb (dumb broad, dumb cunt), bitch,
nag, hag, whore, fucking and breeding machine, mother of
us all. Until Everywoman is free, no woman will be free.
When her beauty and knowledge is revealed and seen, the
new day will be at hand.

We are critical of all past ideology, literature and philos-
ophy, products as they are of male supremacist culture. We
are re-examining even our words —language itself.

We take as our source the hitherto unrecognized culture of
women, a culture which from long experience of oppression
developed an intense appreciation for life, a sensitivity to
unspoken thoughts and the complexity of simple things, a
powerful knowledge of human needs and feelings.

We regard our feelings as our most important source of
political understanding.

We see the key to our liberation in our collective wisdom
and our collective strength.

Redstockings -April, 1969

Feminist Revolution



